The estimated figures given in the report offer a sense of the problem. The Report states:
Introduction
Recent Human Rights reports have thrown the spotlight on the prevalence of sexual violence during conflict in Syria, Sri Lanka, the Democratic Republic of Congo (DRC) and many other countries.
2 Alongside these reports, Silent No More: The untapped potential of 1. Sexual violence is endemic to many communities across the world but its scale and impact are largely hidden.
2. Many churches deepen the impact of the sexual violence crisis through silence and by reinforcing stigma and discrimination. Action is needed to overcome this.
3. Churches worldwide, and especially in Africa, have huge untapped potential to respond to the crisis, as they are a key part of community life. 6 In the conclusion to the report, this is framed as a threefold challenge: first, speaking out;
second, helping to change entrenched attitudes; third, providing practical care for survivors of rape.
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Before examining different aspects of this challenge in more detail in Section 1 below, it is worth making a distinction between two types of concern that might motivate the churches to take up this challenge. For want of better terms, it is convenient to designate one type of concern as 'pastoral' and the other type as 'theological'. 8 The more pastoral type of concern, which appear to be the most prominent type in
Silent No More, sees church action on social issues as an expression and outworking of God's love and care for the world. Thus the pain and suffering caused by sexualised violence is a reason for social action by the worldwide church. The report rightly states that an adequate response by churches needs to include both compassionate care for victims and a commitment to wider prevention.
There is much to be said in support of this call on the worldwide church to make sexualised violence in conflict a priority pastoral concern. 9 There can be little doubt that it could make a real difference to the suffering of many people exposed to conflicts. However, 6 Tearfund, Silent No More, p. 4. 7 Tearfund, Silent No More, p. 14. 8 This distinction is problematic to the extent that any properly Christian approach to pastoral concerns has a theological dimension, and vice-versa, any properly Christian approach to theology has pastoral implications. However, although the pastoral and the theological cannot be fully separated, a difference in emphasis is often understandable and convenient. Silent No More is more of a pastoral document than a theological document, and le Roux's disciplinary background and approach is as a sociologist. 9 The use of term 'sexualised violence' in this article, in preference to the more common term 'sexual violence', is intended to emphasise that its primary feature is that it is violence expressed in a sexual way, rather than sex expressed in a violent way. See further Lauren Wolfe's interview with Gloria Steinem, discussed below in section 2.
even though Silent No More puts this challenge in a persuasive and powerful way there is no guarantee that it will lead to concerted action. As the report itself recognises when it cites an interviewee from the DRC: 'Churches do know what is happening. But when it comes to doing something, they are lethargic'.
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Sexualised violence is an issue that many people, including people in the churches, prefer to avoid. Silent No More notes that church members will often not see sexualised violence as a church concern. 11 When sexualised violence is not linked directly to theological or spiritual concerns it is easier for churches to maintain their silence. If the motivation of the churches for their engagement with sexualised violence is addressed in exclusively pastoral terms, then a church response may be harder to evoke and more difficult to sustain.
The challenge presented by Silent No More might therefore be strengthened and deepened if it is taken up by theologians as a distinctively theological concern. If sexualised violence is seen as only a pastoral concern it is more likely to be treated as separate from the theological heart of the church and its spiritual concern. Even if a campaign to incorporate it as a pastoral concern is successful, if this underlying attitude does not change it is likely to remain just one social issue amongst many others. As such it will always have to compete with other issues to be at the forefront of the social agenda, and will always be in danger of being displaced by issues which the churches might find more comfortable. By contrast, if the pastoral motivation is integrally linked to a more explicitly theological motivation, and linked more directly to spiritual concerns, it is much more likely to become, and to remain, central to the long-term concern of the churches. It is also more likely to release the powerful energies and resources available in the global church community that might help to address the issue in a more concerted way.
Distinguishing the terms 'pastoral' and 'theological' from each other in this way is admittedly problematic. It is not intended to suggest that pastoral and theological motivations need necessarily be in opposition to each other, nor even that they can be fully at the very heart of the Christian story, the cross of Jesus of Nazareth. Since the churches do not normally recognise this part of their own story, opening up this discussion may prove painful and disturbing for the churches. If it is to happen, the churches will need to be willing to confront disturbing questions and address painful possibilities. Biblical scholars, theologians and ethicists will need to be willing to join them in this difficult and highly sensitive work.
One of History's Greatest Silences
At one level, the prevalence of sexualised violence in conflict has been well-known for centuries. However, in many societies it has long been a taboo subject, and in many cases powerful silences around it remain in force. As UN Action Against Sexual Violence in 18 In this view, sexualised violence happens when normal social conventions break down during wars. The breakdown of social relations during the turmoil of war is seen as creating a vacuum that permits these violations. Whilst there can be little doubt that the chaos of war and the breakdown of conventions can contribute to sexual violence during conflicts, there are at least two problems with this view. First, it is often assumed to be the only factor which explains the prevalence of violence, and therefore can detract from a more sustained analysis of the complexity of sexualised violence. Second, it treats rape and sexualised violence assumption that sexualised violence is a private matter and not politically important, the mistaken belief that men's nature makes sexualised violence an inevitable part of war.
These misunderstandings are all the more harmful because they typically circulate as plain 'common sense' and are therefore rarely held up for proper scrutiny or challenge. As a result, in the past there was a tendency for peace-agreements to not mention sexualised violence, historians rarely gave it serious attention, and courts did not prosecute war-time atrocities.
As indicated above, those involved in research or professional work on sexualised Criminal Tribunal for Rwanda (ICTR) gathered important testimony and broke new ground in as symptoms of a consequence of war (disorder and social breakdown) rather than an integral part of the conflict, and this makes it less likely that sexualised violence will be treated seriously in public discussions. Yet despite these important breakthroughs, and the knowledge base and good practice that they contributed towards, the impact of this shift has not been felt at a wider public level as much as might be expected. A much wider public conversation is still needed if the mistaken old assumptions are to change. Whilst there are a number of initiatives that are committed to disseminating the wisdom and insights from this work, they still have to contend with considerable obstacles. One of the biggest obstacles is that wider conversation is impeded by the cultural sensitivities and social taboos relating to discussions of sex more generally in the public domain. In many societies, any public discussion of issues relating to sex is difficult. Thus even when rapes and acts of sexualised violence have been publicly reported features of conflict, they are unlikely to receive sustained public attention or prompt a deeper public discussion. Ironically, the high sensitivities about sex in generaland about sexualised violence in particular-make it more likely that sexualised violence will go unspoken and unchallenged.
A further factor inhibiting public discussion is that instances of violence in wars are often so extreme that it is hard to know how best to respond even when there is a genuine will to do so. Attempts to describe such violence in normal language seem to be inadequate.
Sexualised violence in conflict can be so overwhelming that society feels unable to speak about it. It is as if society is literally shocked into silence. As Psychologist Judith Herman puts it:
The ordinary response to atrocities is to banish them from consciousness. Certain violations of the social compact are too terrible to utter aloud: this is the meaning of the word unspeakable.
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The limitations of language seem to make proper discussion impossible. Although the occurrence of sexualised violence might be acknowledged as a fact, little more is said beyond this. It is not a subject that is dwelt upon. This will often mean that sexualised violence is left as unexplained, and apparently unexplainable. As if, because it is often so horrifying, nothing more can or should be said beyond this.
The relationship of the mass media to this public discussion also merits closer attention, especially in regard to the difficulty of developing a deeper conversation. Many of the difficulties that the media face in addressing the issue reflect the wider public context.
In many cases it is simply avoided and left out of the picture. Or when it is included, the coverage tends to be conventional and often quite shallow. It is rare for the treatment of If public awareness is to be improved there needs to be a more informed public conversation, but is this something that the churches are currently in a position to offer? This desire for church leadership is reasserted in the section of the report on the untapped potential of the church. Of particular importance is the statement that:
When asked, people told Tearfund's researcher that the church had more potential than any other organisation to address sexual violence effectively.
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This sense of unfulfilled potential highlights the problem. At present, silence usually typifies the churches as much as it governs wider society, perhaps even more so. As the report puts it:
In Rwanda, Liberia and DRC, instead of being part of the solution, Tearfund's research found that the church has largely been part of the problem. Very often it's remained silent on the issue of sexual violence. It's closed its eyes to the very real problem that is within its four walls as well as in the wider community. In doing so it's failed the communities that it's meant to serve.
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The result of this is that despite the progress made in recent decades towards a better understanding of sexualised violence in some circles, for many in wider society and in the churches false assumptions on sexualised violence remain widespread. Although the churches should be in a position to address this, and although initiatives like Silent No More are being taken to address this, these remain limited and small scale. 33 A much wider transformation is required within the church and within wider society, and if the churches are to contribute to this there needs to be a radical change in their approach.
Lighting a match
Even when there is an informed awareness of sexualised violence it is still all too easy to miss the full extent of the problem. that therefore no such abuses could take place. 35 The fact that something is prohibited does not mean it does not take place, as any law enforcement officer is aware. Some contributors also examine the resistance in some quarters to public discussion of the abuses, and how these debates have evolved and the ethics involved in disclosing information that some believe should not be part of the public domain.
By contrast, Danielle McGuire's book looks at African-American women in the United
States. 36 McGuire argues that the experience of sexual violence and humiliation strengthened the resolve of African-American women to struggle for their rights in the civil rights era. She also shows how this background to the civil rights movement has been ignored and marginalised despite its importance. Instead of being centre place in the history of the movement it has been so down-played as to be almost forgotten. In particular, she shows how the investigation of a racially motivated gang-rape of the young African her is rarely mentioned as a contributory factor in her determination to promote civil rights.
There are a growing number of works which examine sexualised violence in past and present conflicts where commentators have become familiar with it and come to expect it.
But these two books show why it also needs to be considered in places where it has passed largely unnoticed, and how easy it is for it to be lost to the public record unless a conscious choice is made to address it. 38 The feminist writer Gloria Steinem is well aware of the progress that has been made in recent years in understanding sexualised violence. Whilst it is not possible to develop the relationship between sexualised violence against women and against men at length here, it is important to understand that they have close connections. Sexualised violence against men is likely to occur alongside sexualised violence against women in conflicts, because normally both are governed by a similar logic and express similar notions of power and conquest. Understanding sexualised violence by men against men is not oppositional to understanding sexualised violence by men against women but complementary. In both cases sexualised violence is rooted in conceptions of male identity, in which male power is expressed through male violence, and sexualised violence is a physical and symbolic expression of domination.
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The ways in which sexualised violence is used to humiliate and shame, and a sensitivity to the fact that this is often hidden and missed despite the progress which has been made towards understanding the issues, are two key insights illustrated in the work of Women Under Siege. These two insights can in turn provide insights into sexualised violence which are downplayed or missed in contemporary news stories, and also avoided in the biblical texts themselves. The next section seeks to illustrate this, in a case study of the death of Muammar Gaddafi and the death of Saul. 47 For example, sexualised violence against men in Sri Lanka is clearly documented in the HRW report 'We Will Teach You a Lesson': Sexual Violence Against Tamils by Sri Lankan Security Forces (New York: Human Rights Watch, 2013). 48 Photos of sexual abuses against male prisoners by both male and female US prison guards at Abu Ghraib prison were broadcast around the world in 2004. 49 The churches may be more willing to address sexualised violence against women than they are to engage with sexualised violence against men. Silent No More makes reference to sexualised violence against men and boys as well as against women and girls, but it does not develop a specific focus on it. 50 The issue of sexualised violence by women against men, and by women against women, also needs to be recognised and explored, though it is less prevalent. As with male perpetrators, gendered identity linked to a sense of power is critical for understanding female perpetrators.
Death of Gaddafi and Death of Saul
The death of Col. Muammar Gaddafi offers a stark contemporary image of the once mighty now fallen. It has some significant parallels to the death of Saul and his sons told at the conclusions of the first book of Samuel (1 Sam. 31). Draw your sword and thrust me through with it, so that these uncircumcised may not come and thrust me through, and make sport of me.
(1 Sam. 31.4)
The armour-bearer is too afraid to obey, so Saul has to take his own sword and falls upon it. When the armour-bearer sees that Saul is dead he also falls on his sword and dies with him. The next day the Philistines come to strip the slain. They cut off Saul's head, strip him of his armour and put it in the temple at Ashtaroth. Saul's headless body is fastened to the wall at Beth-shan to be displayed along with the bodies of his sons. 52 Their disgrace and humiliation is made public for all to see. 53 The violation would have been added to as birds (and possibly dogs or other animals) feed off the decaying bodies. 54 Though according to the text, upon hearing the news of Saul's death and disgrace, the men of Jabesh-Gilead arise and travel all night to retrieve the bodies and bury them with dignity. 55 In the first chapter of 2 Samuel, David grieves the death of Saul and Jonathan, and offers his famous lament 51 2 Sam. has a slightly different version. 52 The name 'Beth-shan' means 'city of peace' or 'city of refuge'. It may have taken its name from the practice described in Numbers 35.6 as a place where the accused or endangered could flee to receive shelter. 53 The Jewish historian Josephus refers to the display of the bodies as crucifixion (Ant. 6. 374). 54 Earlier in 1 Sam. 17.41-47 Goliath and David swap threats that they will leave each other's bodies for the birds and the beasts. In the event, David unexpectedly kills or stuns Goliath with a stone from his sling and then uses Goliath's own sword to behead him (1 Sam 17.51). David is then said to take Goliath's head to Jerusalem (v.54), presumably for display. However, commentators point out that the chronology may be confused here since Jerusalem at this time was still controlled by the Jebusites. 55 A little later, when Rechab and Baanah brought David the head of Saul's son Ishbaal, David protested that they had killed an innocent man. David then ordered his men to chop off their hands and feet and display their bodies whereas Ishbaal's head was buried with dignity at Hebron (2 Sam. 4.5-12).
'How are the mighty fallen' (2 Sam 1.25). Then, after David is made King in place of Saul, he takes his vengeance over the Philistines (2 Sam 1.25).
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On 20 October 2011, when Gaddafi's stronghold, his hometown of Sirte, was on the point of falling he tried to flee. NATO fighter planes tracked the small motor convoy and attacked it before it got too far. Gaddafi survived the attack and took refuge in a large concrete pipe that served as drain underneath the road they were travelling on. When
Libyan opposition forces arrived on the scene they celebrated that the one who had insulted them as 'rats' was himself now hiding in a drain like a rat. Now it has been revealed that Muamar Gaddafi's final moments were even more gruesome than we first thought. It appears that he was sexually assaulted by one of the men who captured him alive. 58 Channel 4 did not play the whole video-recording. Guru-Murthy explained that it was not appropriate for TV screening, especially for a 7pm programme. However, Guru-Murthy assured readers that he has seen the full video and told viewers to watch the man in grey to the left of Gaddafi. Playback was frozen a second or two into the clip and the image cropped Gaddafi's own use of rape and sexualised violence against those who he saw as his enemies received coverage earlier in the conflict. The International Criminal Court chief prosecutor, Luis Moreno-Ocampothat, claimed that Gaddafi was authorising the distribution of Viagra to his troops with orders to use it for rape. 63 An earlier allegation of gang rape by forces loyal to Gaddafi had made international headlines when a distraught woman, Iman al-Obeidi, burst into an international press conference at a hotel in March 2011. She claimed that she had been selected for rape by fifteen men over two days because she was originally from Benghazi which was now a rebel stronghold. After a struggle with hotel staff and security minders she was silenced and bundled away into a car. 
The Scandal of the Cross and Sexualised Violence
Despite the evocative parallels in the deaths of Saul and Gaddafi, the sexual assault against Gaddafi did not prompt the churches to contribute to a public debate on sexualised violence. This was partly because awareness of the assault and the video on Gaddafi remained fairly limited. This reflects the tendencies discussed earlier on media avoidance of sexualised violence which does not fit certain conventions. In this case the fact that the victim was male not female, and that he was the victim not the perpetrator, probably mitigated against media coverage. The lack of mainstream media coverage meant that public knowledge and church awareness was correspondingly limited. Many people remain unaware of this part of the Arab Spring. However, even if there had been more awareness of the video evidence, it is unlikely that the churches would have made it a priority issue. As discussed above, it is not just a matter of knowing about an issue, it is also a matter of feeling it is relevant and seeing it as a direct concern to central values.
The matches have not yet been lit within the churches which might help these connections to be made. It is more likely that the assault on Gaddafi would have been seen as irrelevant, and in some circles any discussion of it would probably be seen as distasteful and maybe offensive or irreverent, too scandalous to be addressed as a theological issue.
Yet there is a theological paradox here. The scandal of the cross is central to Christian theology, and no proper understanding of the cross is possible without some understanding of sexualised violence. However, the sexualised violence in the torture and execution of Jesus, which is attested in the bible, is never mentioned in church, or in theology, or in Christian ethics. It is hardly surprising that after sanitising the scandal of the cross so thoroughly as to remove any sense of sexualised violence, Christian theologians and biblical scholars have little to say on sexualised violence in contemporary conflicts. They do not have distinctive insights to offer to discussions of sexualised violence in other academic disciplines, and the churches have little to contribute towards a wider public discussion.
My own awareness of the sexualised violence of crucifixion has grown and developed over a number of years. In the mid-1990s I was studying the work of the church in Latin America. 65 In my reading I was struck by a particularly graphic account of a sexualised execution in El Salvador in the early 1980s. 66 Although I had been aware of sexualised violence in Central America in the 1980s, before reading this I had not attempted to understand it more deeply or systematically. The execution of Brenda's co-worker made me aware that acts of extreme sexualised violence could not be dismissed as unexplainable horrors. Instead they needed to be examined as intentional acts with layers of meaning. It was researching the use of sexualised violence in torture and counter-insurgencies in Latin
America which led me to a new perspective on crucifixion. 67 Developing this new perspective remains a work in progress, but its key features can be summarised in four brief points. 68 First, that the crucifixion of Jesus of Nazareth was a form of sexual humiliation, since a key part of crucifixion was to strip the victim and display the victim in public. Second, this enforced nakedness and humiliation needs to be named as 'sexual abuse' if its significance is to be understood. Third, this sexual abuse was not accidental or incidental to crucifixion as a form of torture and execution, but rather it was intentional and integral, and crucifixion should therefore be recognised as a form of sexual torture and sexualised violence. Fourth, it would not have been unusual if Jesus' crucifixion had been preceded by other forms of sexualised violence, such as rape with an object or other physical forms of sexual assault or mutilation.
In terms of evidence and support, the first claim, in relation to sexual humiliation, rests on direct evidence from the Gospels as well as from a wider study of Roman practices.
The second claim, in relation to sexual abuse, is primarily a claim about terminology and language, and was reinforced by the Abu Ghraib scandal in which humiliating photos of naked Iraqi prisoners were readily, and rightly, recognised as photos of sexual abuses. Examining the sexualised violence at the heart of our own Christian story would be a helpful starting point towards this.
Conclusion
Sexualised violence is a disturbing and dehumanising feature of war which is commonly accompanied by a painful silence, as documented in Silent No More and other human rights reports. The high sensitivities which typically surround sex in general and sexualised violence in particular make it a difficult topic for any wider conversation. This makes the challenge put down in Silent No More even more stark. For the churches, the temptation to choose silence should be resisted. Leaving sexualised violence unaddressed does not help to bring it to an end. Realities of war and conflict need to be faced not avoided. Only then can action be taken to end them and take care of those who have suffered from them. The false innocence of avoidance leads to an unintended complicity for which a level of responsibility must eventually be owned. If the Christian message of hope and healing is to have integrity it cannot avoid the unspeakable.
As theologians reflect on the challenges involved in this, they can learn from Gloria Passion of Jesus of Nazareth (read in the light of sexualized violence by authoritarian regimes in Latin America)-reveal disturbing directions that these enquiries might point towards. But if the church is to offer an informed pastoral, ecclesial and liturgical response, and effective public leadership in regard to sexualised violence, then facing these questions can deepen and direct its work.
